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Introduction  

Man has always applied on his body and the body of others all kinds of marks for all sorts of reasons, in truth contradictory: divine order, mortification, domination, beauty, punishment, identification, purification, check to sexuality, sexual excitement, fertility, marking of the offspring, song in choirs, etc. In this survey, we limit ourselves to male and female circumcision.  

Annually, about 15 millions of people are mutilated, thirteen millions are boys and two millions are girls. With each heartbeat, a child passes under the knife
.  

Male circumcision is practiced in the five continents by about a billion of Moslems, three hundred millions of Christians, sixteen millions of Jews and an indeterminate number of animists and atheists.  

Female circumcision was and continues to be practiced in the five continents by the Muslims, the Christians, the Jews, animists and atheists. But it is especially common in 28 countries, mainly African and Muslim
. In Egypt, brought on the foreground these days, 97% of women are circumcised: 99.5% in the countryside and 94% in urban areas
.  

The Muslims are therefore the principal religious group that practice male and female circumcision.

Religious arguments serve to either legitimize or to condemn male and female circumcision, including in the United States where male circumcision is done under medical pretenses.  

 1. Religious debate among the Jews  

A. The Bible  

The Bible (Ancient Testament) contains no rule for female circumcision. It constitutes the basis on the other hand for the practice of male circumcision for the Jews, the Muslims and the Christians. Two texts govern this practice:  

When Abram was ninety-nine years old, the Lord appeared to him and said to him: I am God Almighty, walk before me and be blameless.  And I will make my covenant between me and you, and will make you exceedingly numerous.  Then Abram fell on his face; and God said to him:  As for me, this is my covenant with you: You shall be the ancestor of a multitude of nations. No longer shall your name be Abram, but your name shall be Abraham, for I have made you the ancestor of a multitude of nations.  I will make you exceedingly fruitful; and I will make nations of you, and kings shall come from you. I will establish my covenant between me and you, and your offspring after you, throughout their generations, for an everlasting covenant, to be God to you and to your offspring after you.  And I will give to you, and your offspring after you, the land where you are now an alien, all the land of Canaan, for a perpetual holding; and I will be their God. God said to Abraham: As for you, you shall keep my covenant, you and your offspring after you, throughout their generations.  This is my covenant, which you shall keep, between me and you and your offspring after you: Every male among you shall be circumcised.  You shall circumcise the flesh of your foreskins, and it shall be a sign of the covenant between me and you. Throughout your generations every male among you shall be circumcised when he is eight days old, including the slave born in your house and the one bought with your money from any foreigner who is not of your offspring. Both the slave born in your house and the one bought with your money must be circumcised, so shall my covenant be in your flesh an everlasting covenant. And uncircumcised male who is not circumcised in the flesh of his foreskin shall be cut off from his people; he has broken my covenant (Gen. 17:1-14).  

The Lord spoke to Moses, saying: Speak to the people of Israel, saying: If a woman conceives and bears a male child, she shall be ceremonially unclean seven days, as at the time of her menstruation, she shall be unclean.  And on the eighth day the flesh of his foreskin shall be circumcised. Her time of blood purification shall be thirty-three days; she shall not touch any holy thing, or come into the sanctuary, until the days of her purifying are completed.  If she bears a female child, she shall be unclean two weeks, as in her menstruation; her time of blood purification shall be sixty-six days (Lev. 12:1-5).  

In the first text, the circumcision is sign of a covenant between God with Abraham and his offspring; the circumcision in Hebrew is called Berit milah, literally the covenant of the cut. The second text, on the other hand, situates the circumcision in the norms related to the purification of the mother and her child. In many other texts, the Bible opposes the circumcised ones to the ones who are not circumcised, the latter being considered unclean.  The uncircumcised, for this reason, is forbidden to participate in religious ceremonies (Ex 12:48), to enter in the sanctuary (Ezek 44:9) or even in Jerusalem (Isa 52:1). The Bible sometimes makes a distinction between the physical circumcision of the foreskin, and the spiritual one of the heart (Jer 4:4) and of the ears (Jer 6:10).  

B. Recent debate  

Jews have practiced female circumcision
.  It continues to be done by Ethiopian Jews  (the Falachas) 
.  But, to our knowledge, there is not a religious debate around this practice. One finds on the other hand, many Jews who fight against female circumcision while refusing to do the same for male circumcision.  It is the case of Edmond Kaiser, founder of “Terre des Hommes” and “Sentinelles” 
. So one preaches morals to Africans instead of preaching it to Americans and Jews.  This stems from hypocrisy, cowardice and cultural imperialism.  

Male circumcision continues to be practiced by the striking majority of Jews although they abandoned other numerous biblical norms: the law of “an eye for an eye”(Deut 19:21), the stoning of the adulterer (Deut 22:23), etc.  One can however note that some opposed it since ancient times.  Some Jews had dropped the practice, and some even redid their foreskin (I Macc 1:15; see also I Cor 7: 18), reason for which God would have rejected Esau, son of Jacob
.  Certainly, the Greek-Roman authorities were hostile to this practice, sometimes punishing it with death. But the Jewish religious authorities were not more tolerant of those who were not circumcised.  Elijah complains bitterly about those who have abandoned the circumcision. (I Kings 19:10). The book of the Maccabees reports that some Jewish zealots went out to... circumcise by force all uncircumcised children that they found on the territory of Israel (I Mac 2:45-46). Today still, Cohen writes that in eyes of the Jews of all time, those who resist the abolition of the circumcision by sacrificing their life are heroes
.  

In modern time, the debate against male circumcision started after the French Revolution of 1789, whose goal was to create a secular society where the connection to religious communities is replaced by a national cohesion.  In 1842, in Frankfort, a group of Jewish proposed the suppression of circumcision and its replacement by an egalitarian religious ceremony for boys and girls, without drawing blood
.  In 1866, sixty-six Viennese Jewish physicians signed a petition against the practice of the circumcision.  In 1871, in Augsburg, rabbis decided that a child born of a Jewish mother and who remained uncircumcised for any reason had to be considered Jewish
.  One notes that Herzl’s son was not circumcised at birth; he was circumcised later as an adolescent on the insistence of his father's disciples
.  

This debate transferred to the United States with the Jewish immigrants.  In this country, the reformed rabbis decided in 1892 to not impose the circumcision on the new converts
.  But with the increase of births in American hospitals and the generalization of male circumcision, rabbis were confronted with a practice of the circumcision which does not conform to Jewish norms, done by physicians, in the three days that follow the birth and without the religious ritual.  They tried to remedy this by training some Jewish circumcisers.  And as a religious marriage is recognized in the United States, rabbis tried to take the lost ground back by refusing to marry those who are not circumcised
.  The events of World War II reinforced the practice of circumcision.  In 1979, the American rabbi congress decided that circumcision was mandatory and that it had to be done according to the Jewish norms with the religious ritual
.  

Currently, one sees a renewal of the critique against circumcision in progressive Jewish American milieu mostly based on its medical benefits and disbenefits.  Because of the increasing hostility of the medical body towards circumcision and the dwindling rate of circumcised, Jews find themselves once more alone to decide.  Their religious feeling being weak, they are not motivated to practice the religious circumcision anymore, either by refusing to circumcise their children, or by having them circumcised in hospitals without ritual.  Faced with this situation, some Jewish authors ask that the practice of the circumcision be softened, that the ritual shall come before the amputation of the foreskin, that there should be a parallel ritual for girls and that women should be permitted to practice the circumcision
.  But others have opted for the suppression of the mutilation altogether while maintaining an egalitarian religious ritual for boys and girls. Instead of cutting the foreskin, some propose to cut a carrot as a symbol.  Finally some others reject the ritual as well as the mutilation
.  

This debate has reached Israel where in 1997 human rights activists created an organization to fight against sexual mutilation.  Dozen of parents, in spite of the opposition of their families, refuse to circumcise their children, a practice that they consider to be contrary to the Israeli legislation that forbids the abuse and the bad treatments of children. The singer and literary critique Menachem Ben says that he had his son circumcised his way, by referring to the text of the Bible that speaks of the circumcision of the heart. To those who advance the benefits of the circumcision, they reply that there are more children who die because of the circumcision than of the infections against which it is said to protect, and that it is enough to wash the penis to keep it clean.  Quoting Maimonides, they further add that circumcision reduces sexual pleasure.  

The head rabbi of Israel Eliahu Bakshi Doron says that to his big chagrin he knew what would happen: self-hate has taken hold of the people. The idea that anything Jewish is abominable has spread to the Brith Milah (circumcision) as well, that most Jewish sign, a simple procedure against which nothing can be said. Even claims about possible damage caused by circumcision do not, in the Rabbi’s opinion, justify any doubts about this ancient custom. “Who can decide that we are dealing with something primitive, antiquated, and painful. God be blessed, the Jewish people lived like this already for many generations. Even if circumcision harms sexual pleasure, that is not a tragedy”
.

2. Debate among the Christians  

A. The New Testament  

Jesus strongly attacked the religious authorities of his time.  He denounced the law of the talion [an eye for an eye] (Mt 5:38-39) and the stoning of adulterers (Jn 8:3-11).  But we don't find any concrete position of Jesus concerning circumcision.  Of the four Gospels, only the gospel of Luke reveals that Jesus was circumcised when he was eight days old (Lk 2:21).  One finds another reference to circumcision in John's gospel:  

Why are you looking for an opportunity to kill me?  The crowd answered: You have a demon.  Who is trying to kill you?  Jesus answered them: I performed one work, and all of you are astonished. Moses gave you circumcision – it is, of course, not from Moses, but from the patriarchs – and you circumcise a man on the Sabbath. If a man receives the circumcision on the Sabbath, in order that the Law of Moses may not be broken, are you angry with me because I healed a man’s whole body on the Sabbath? Do not judge by appearances, but judge with right judgment (Jn 7:19-24).  

Note here that Jesus doesn't say that the circumcision comes from God, but from patriarchs.  

The Acts of the Apostles reports that, when the non-Jews began to become Christian, the question of the circumcision raised a big debate.  After Peter had answered the invitation of an uncircumcised Roman centurion and converted him, the circumcised Christians of Jewish origin questioned him, blaming him for having gone among uncircumcised and have eaten with them (11:2-3).  Peter justified his gesture by a vision in which he had heard a voice telling him three times:  “What God has maid clean, you must not call profane” (10:15-16 and 11:8-10). But the circumcised didn't hear him this way; some people descended from Judea and taught to their brothers: “Unless you are circumcised according to the custom of Moses, you cannot be saved (15:1).  The question was addressed in a meeting of apostles and elders that took place in Jerusalem (15:2).  Jacob arbitrated the debate by deciding that it is not necessary to bother those pagans who convert to God. The only thing to ask of them is to “abstain from thing polluted by idols and from fornication and from whatever has been strangled and from blood” (15:19-20).  

Paul, responsible for converting pagans, came back repeatedly to this question.  Two passages summarize his position:  

[...]let every one lead the life, which the Lord has assigned to him and in which God has called him.  This is my rule on all the churches.  Was any one at the time of his call already circumcised?  Let him not seek to remove the mark of the circumcision.  Was any one at the time of his call uncircumcised?  Let him not seek circumcision.  For neither circumcision counts for anything nor uncircumcision, but keeping the commandments of God. (I Cor 7:17-20).  

You have put off the old nature with its practices and have put on the new nature, which is being renewed in knowledge after the image of his creator.  Here there cannot be Greek and Jew, circumcised and uncircumcised, barbarian, Scythian, slave, free man, but Christ is all, and in all. (Col. 3:10-11).  

From mandatory, circumcision thus became optional, for theological and tactical reasons.  One will notice here that one finds no reference in the texts of the Old or the New Testament evoking the sanctity of an unwilling person's physical integrity nor a medical justification for circumcision, main arguments used today in the discussion of male and female circumcision.  

B. Recent debate   

The debate about male circumcision continued in the first centuries among the Christians.  Origen (185-254) compares the physical circumcision of Abraham to a spiritual circumcision: a lot of things showed in images the reality to come (1 Cor. 10:11). He adds that the circumcision asked by God is the one of the heart (so-called spiritual) and not of the foreskin (so-called physical) 
.  For him, man must not only circumcise the foreskin, but all his members while abstaining from using them to commit sin
. He treats physical circumcision as a shameful, repugnant, hideous practice, and, just its practice and its external appearance make it obscene
.  

This allegorical interpretation of the circumcision is found again in Cyril, Patriarch of Alexandria (v. 376/380-444), who blames the Jews for having taken the Bible to the letter.  Mentioning Paul (I Col 7:19), he writes: The real meaning of circumcision reaches its fullness not in what the flesh feels, but in the will to do what God has prescribed
.  To this religious argument, Cyril adds one of the perfection of human nature:  

You consider [...] the circumcision of the flesh as something of importance and as the most suitable element of the cult [...].  Hey well, let's examine the use of the circumcision and what favors the Legislator will bring us through it.  Indeed, to inflict circumcision on the parts of the body which nature uses to beget, unless you have one of the most beautiful reasons to do so, is not without ridicule, furthermore, it equates to blame the art of the Creator, as if he had overloaded the shape of the body with useless growths. However, if it goes like that and if we envision in this sense what has been said, how does one not judge that the divine intelligence is mistaken in what fits? Because if circumcision is the best way to conform to the physical nature, why was it not better and preferable from the beginning?  Tell me then, if someone says that the infallible and intact nature is mistaken, does it not look like unreason? 
 .  

[...] the God that is above all things created thousand of races of living beings devoid of reason.  However it appears that in their constitution oriented toward the most exact beauty, there is nothing either imperfect or superfluous.  They are quite free of these two lies and escaped this double accusation.  How could God, the artist by excellence, who gave such attention to the smallest things, make a mistake in the most precious of all?  And when he introduced in the world the one that is after his image, would have he made him uglier than the beings devoid of reason, if it is true that in them there is no mistake, whereas there is one here
?  

The circumcision continues to be practiced in certain Christian communities in the Middle East in contact with Moslems.  It is notably the case of the Copts of Egypt, Sudan and Ethiopia, who practice male and female circumcision.  In my discussions with the Copts of Egypt, I noted that they use the same Muslims’ arguments: the circumcision of Abraham and Jesus.  They are not informed of the view of Acts of the Apostles or epistles of St. Paul. As for the Coptic religious leaders, they say that baptism replaced the circumcision for the Christians.  Referring to St. Paul, Anba Gregorius repeats that circumcision is nothing.  He only sees it as a custom or an optional hygienic measure.  The Christian who wants to be circumcised must however do it before baptism; if he does it later, he commits a great sin
.  

Maurice As'ad said that God created man and woman in a splendid form, and no one has the right to cut a part of his/her body.  For As'ad, female circumcision is forbidden because it consists of cutting a part of the sexual organ, whereas the male circumcision is optional because one touches the sexual organ only in a superficial manner
.  

In our century, the religious debate around male circumcision started again in earnest among the Christians, notably the Protestant fundamentalists of the United States.  In that country, scientific reason is used to justify the Old Testament.  And it does not limit itself to circumcision.  

Published in 1963, currently in its 15th edition
, the book “None of these diseases” by Christian physician McMillen has sold more than a million of copies.  The title of this book comes from a quote of Exodus mentioned in the foreword:  

If you listen to the voice of the Lord your God and do that which is right in his eyes, and give heed to his commandments and observe all of his laws, I will put none of the diseases upon you which I put upon the Egyptians, for I am the Lord, your healer. (Ex 15:26).  

This work says that the promise contained in this verse remains applicable even to the twentieth century
. He dedicates a chapter to the wisdom of circumcision
.  Reporting a case of death by cancer, he says: What makes his death even more tragic is the fact that medical science has now proved that cancer of the penis is almost entirely preventable by following an instruction God gave to Abraham over four thousand years ago
.  He misrepresents that Jews rarely suffer from cancer of the penis, because of the circumcision instituted by God
.  Circumcision must be done as prescribed by God on the eighth day... for medical reasons: vitamin K matures on the eighth day.  If the operation is done before, it will bring about hemorrhage; done later, it traumatizes the child
.  

Pastor Dan Gayman wrote a pamphlet: “Lo, children... our inheritance from God”
, title inspired by Psalm 127:3: “It is the inheritance of the Lord that reward the sons”.  He depicts circumcision not only like a guideline for male health, but also for his morality and his spirituality.  Circumcision was given to Abraham and must be practiced by all his descendants on the eighth day, including by the Christians
.  It helps to maintain purity by curtailing sexuality and by fending off numerous illnesses.  Those who disobey the divine orders must expect to suffer from the ominous aftermath
.  

The TV evangelist Pat Robertson, presidential candidate in the United States in 1988, said:” If God gave instructions for His people to be circumcised, it certainly would be in good judgment as God is perfect in wisdom and knowledge.” 

Pastor Jim Bigelow opposes this use of the Bible.  If it is true that the circumcision prescribed by God to the Jews is good, then it is also necessary to conceive how good all biblical prescriptions are such as those relating to the purification of women, to kosher food, etc.  The Bible says: “You will not eat the flesh of a dead animal.  You will give it the stranger who resides in your home, or sell it to a stranger on the outside.  Are you indeed a people dedicated to the Lord your God” (Deut 14:21).  How can God forbid to some and allow others to eat the flesh of a dead animal? 
  

Bigelow adds that circumcision practiced today differs from the symbolic circumcision predicted in the Bible.  One could therefore not give it all the benefits advanced by scientists
.  And if God considered that circumcision on the eighth day was necessary for health, why would he have let his people wander in the desert for 40 years without circumcision
?  In the same way, it would be inconceivable that the New Testament considers it as nothing (I Cor 7:19). Could God expose his followers to danger for two thousand years if circumcision was really useful?  However, the Holy Spirit inspires texts of the New Testament
.  That is why Bigelow concludes:   

Logically, you cannot pick and choose at will. Old Testament law handed down by an all-wise God is either all good medicine or it is altogether something else! In looking over just those ordinances we've discussed in this chapter, it seems quite justifiable to conclude that God's intent and purpose was not to reveal medical knowledge in the law but to fashion a unique people upon the earth
.  

Rosemary Romberg, a Christian nurse married to a Jew and author of a great piece against circumcision
, explains that Christian parents, while knowing that circumcision is not right on a medical level, figure that circumcision is good since it is prescribed by the Bible.  In disagreement with this position, she wrote a small six-page document to dissuade some of them
. Her position can be summarized as follow:  

- Some practices prescribed by the Bible are not accepted nowadays, like burning birds and animals.  

- For Christians, the question of circumcision has been decided by the New Testament, which considers it as nothing.  

- The Bible didn't prescribe the circumcision for hygienic reasons. Besides, it talks of it a metaphorical manner: circumcision of the heart, of the ears.  

- Jesus was circumcised, but Marie and Joseph were Jewish and didn't have the choice at that time. St Ambrosius explains: Since the price has been paid for all by Christ by his suffering, there is no need to draw blood by circumcision anymore.  

- By making children suffer, the circumcision is in opposition with the two principles of the New Testament: ‘The fruit of the Spirit is love, joy, peace, patience, kindness, generosity, faithfulness, gentleness, and self/control”. (Ga 5:22-23), and “Everything that you want men to do for you, do it for them” (Mt 7:12).  

3. Debate among the Moslems  

A. The Koran and the Sunnah  

The Koran, primary source of Moslem law, neither mentions male circumcision nor female circumcision. Some Moslem authors find however a justification for male circumcision in the verse 2:124: “… when his Lord tried Abraham with His commands (kalimat), and he fulfilled them. He said: Lo! I have appointed thee a leader for mankind”.  

Resorting to certain sayings of Mohammed, the classic and modern Moslem authors interpret the term commands as referring to the circumcision of Abraham as reported by the Bible.  However, as Abraham is a model for the Moslems, they must act as he acted: We have then revealed to you: follow the religion of Abraham, a true believer (16:123).  

For lack of a Koran text, classic and modern Moslem authors resort to Mohammed’s text.  Here are some examples of writings of contemporary Arabic authors:  

- Mohammed asked a “circumciser” if she continued to practice her profession. She answered in the affirmative while adding: unless it is forbidden and that you don't order me to quit this practice. Mohammed replied to her: But yes, it is permitted.  Come closer to me so that I can teach you: If you cut, don't go too far because it gives more glow to the face and it is more pleasant for the husband
.  According to other reporters, he would have told her: Cut slightly and don't exaggerate because it is more pleasant for the woman and better for the husband.  The Shiites mention Al-Sadiq as the reporter of this account
.  

- Mohammed said: Circumcision is “sunnah” for men and “makrumah” for women
. The term sunnah means here that it is accommodating to the tradition of Mohammed or simply a custom in the days of Mohammed.  The term makrumah means “meritorious action or noble deed”.  Which implies that it is preferable to practice female circumcision. The Shiites mention Imam Al-Sadiq: Female circumcision is a  makrumah; is there anything better than a makrumah? 
.
- Mohammed said: The one who becomes a Moslem must let himself be circumcised even though he is older
.  

- One asked Mohammed if an uncircumcised could make the pilgrimage to Mecca. He answered: No, as long as he is not circumcised
.  

- Mohammed says: Five [norms] belong to the fitrah: the shaving of the pubis, the circumcision, the cut of mustaches, the shaving of armpits and the size of nails
. The term fitrah would indicate practices that God taught his creature. The one who seeks perfection must conform himself to these practices.   Those are not mandatory practices, but simply advised
.  

- Mohammed said: If the two circumcised parts meet or if they touch each other, it is necessary to do an ablution for the prayer
. There have been some deductions that the woman and the man were circumcised Mohammed’s time.  

- Mohammed said: The earth becomes impure for forty days by the urine of an uncircumcised person
.  This account is reported in Shiites texts.  

Classic Moslem authors also relate that Sarah, jealous of Hagar, argued with her and swore to maim her. Abraham protested.  Sarah answered that she could not recant.  Then Abraham told Sarah to circumcise her, so that circumcision became a norm among women
.
B. Recent debate around male circumcision  

Male circumcision doesn't seem to have always been practiced by the Moslems:  

- Classic authors are not unanimous about the circumcision of Mohammed.  Some think that he was born circumcised and others believe that he was circumcised by an angel or by his grandfather
.  

- Having learned of the death of old men who have been ordered by a governor to be circumcised after their conversion, Hassan Al-Basri, a companion of Mohammed, was indignant and says that a lot of people belonging to different races became Moslem in the days of Mohammed and no one looked under their clothes to see if they were circumcised, and they were not circumcised
.  

- Ibn-Hanbal recounts in his Al-musnad compilation: Uthman Ibn Abi-al-As was invited to a circumcision, but he declined the invitation.  Asked why, he answered: in the days of Mohammed we didn't practice the circumcision and we were not invited
.  

Closer to us, some rejected the interpretation that is made of the verse above 2:124, interpretation that Muhammad Abdou assigns to the Jews to ridicule the Moslem religion
.  Imam Mahmoud Shaltout also says that this interpretation is excessive (israf fil-istidlal)
.  The latter, relying on the authority of Imam Al-Shawkani, add that texts regarding male and female circumcision are neither clear nor authentic
.  In spite of it, the overwhelming majority of modern Moslem authors maintain that male circumcision is mandatory.  

According to the Saudi religious authorities, a man who converts to Islam must get circumcised, but to avoid that he refuses to enter Islam for fear of this operation, this requirement can be delayed until the faith is consolidated in his heart
.  Al-Sukkari grants the woman the right to dissolve the marriage if the husband is not circumcised, because the foreskin could be a vector of diseases and a reason for disgust that would prevent the realization of the goals of the marriage, assumedly love and good understanding in the couple.  The woman, he says, has the right to have gotten married to someone beautiful and clean, Islam being the religion of cleanliness, of purity
.  Ahmad Amin reports that a Sudanese tribe wanted to adhere to Islam.  Its chief wrote to a scientist of the Azhar to ask him what it was necessary to do.  The scientist sent him a list of requirements, placing circumcision at the top.  The tribe then refused to become Moslem
.  

We have however found five modern Moslem authors that dispute the practice of male circumcision:  

The Egyptian thinker Issam-al-Dine Hafni Nassif translated in 1971 the work of Joseph Lewis: In the name of humanity
, under the title: Circumcision is a harmful Jewish mistake
.  In foreword, longer than the text itself, Nassif asks to put an end to male circumcision that he considers a barbaric practice introduced by the Jews in the Moslem society.  

- The sarcastic journalist Muhammad ' Afifi published in the magazine Al-Hilal in Cairo, in April 1971, a long report of the aforesaid work translated by Nassif.  He doesn't hide his hostility to male circumcision.  

- The Libyan judge Mustafa Kamal Al-Mahdawi, currently charged with apostasy, regards male circumcision as a Jewish custom.  The Jews believe that God only sees them if they carry the mark of the circumcision or if they mark their doors with blood.   He refers here to God's command given to the Jews that they put the blood of the sacrificed animal on the two sides and the lintel of houses because he intended to strike all first- born in Egypt (Ex 12:7-13).  Al-Mahdawi adds that the Koran doesn't mention such a smooth logic.  God does not jest like that, just as he did not create the foreskin solely as a superficial object to be cut.  He mentions the verse: Our Lord, you have not created all this in vain! Glory to you! Protect us from the punishment of the fire (3:191) 
.  

- Gamal Al-Banna, Imam Hassan Al-Banna’s younger brother (founding of the Moslem Brother movement), invoking the verse “Yes, we created Man in the most perfect form (95:4), says that male and female circumcisions are not part of the Moslem religion since they are not present in the Koran
.  

- Turkish author, Edip Yuksel, representative of a Moslem group in the United States founded by the Egyptian Rashad Khalifa who rejects all reference to Mohammed’s story, said in a release on the Internet: One must ask how a merciful God could commend such pain and injustice of children.... For all true savants of the Koran, the answer is clear.  God, in his infinite mercy, cannot accept such a cruel ritual. This act is not mentioned at all in the Koran.  It is only in recent inventions (hadiths), human work, that one can find such laws and cruel rituals...   Let us put an end to this old crime against our children dating back many centuries.  This release refers the readers to my article on the Internet, titled To mutilate in the name Jehovah or Allah
.  Contacted by e-mail, Yuksel confided to me that the article in question opened his eyes and the eyes of his friends
.  

Let us consider that the Koran speaks of the perfection of the human nature in ten verses
.  One of it reads as follow: [The Satan said]: "I will surely take of Your servants an appointed portion, and I will surely lead them to perversity, and I will stir whims in them, and I will enjoin them and they will cut off the cattle's ears; and I will enjoin them and they shall alter God's creation. But whoever takes Satan for patron, apart from god, shall surely suffer a plain perdition" (4:118-119). This verse considers changing God's creation obedience to the demon.  Therefore, the silence of the Koran in regard to male circumcision must be interpreted as an opposition to this practice.

C. Recent debate around female circumcision  

Although one finds a lot of Moslem authors who condemn female circumcision, the majority of these authors, including in countries which do not see this practice, maintains that it is a makrumah, based on Mohammed’s words.  The debate is especially furious in Egypt where 97% of the women are excised.  In this country, the Commission of fatwa gave three fatwas:  

- The fatwa of May 28, 1949 declared that the abandonment of the female circumcision does not constitute a sin
. 

- The fatwa of June 23, 1951 considers that it is desirable to practice female circumcision because it restraints nature.  It does not permit to take into consideration the opinions of physicians regarding its detriments
. 

- The fatwa of January 29, 1981, whose author is Gad-al-Haq, who become thereafter the Sheik of the Azhar, affirms that he is not possible to abandon the teachings of Mohammed in favor of the teaching of another, even a physician, because medicine evolves and is not constant.  The responsibility for the girl’s circumcision falls on the parents and those in charge of her.  He adds:  “If the people of a region refuse to practice male and female circumcision, the chief of the state can declare war on them”
.  

Gad-al-Haq reiterated his position in another fatwa in October 1994, in which he repeats three times the sentence relating to the declaration of war against those who abandon male and female circumcision
.  

The Moslems who practice female circumcision think that it is part of the religion.  The uncircumcision has some serious consequences on the social level.  In certain countries, an uncircumcised girl will not get married and people will speak of her as of a person of bad conduct, possessed by the devil.  In the Egyptian countryside, the matron who practices female circumcision delivers a certificate for the marriage
.  El-Masry relates the words of an Egyptian midwife who had circumcised more than 1000 girls. According to her, the fathers who would oppose the excision of their daughters should be lynched, because these fathers accepted in sum that their girls become prostitutes
.  

 Numerous organizations in the Moslem countries where female circumcision is practiced try to oppose it. They recall that the Koran affirms the perfection of God's creature. Doctor Nawal El-Saadawi, an Egyptian, herself excised, writes:  

If religion comes from God, how can it order man to cut off an organ created by Him as long as that organ is not deceased or deformed? God does not create the organs of the body haphazardly without a plan. It is not possible that He should have created the clitoris in a woman's body only in order that it be cut off at an early stage in life
.  

Aziza Kamel says: The excision is a distortion of what God created, whereas God is satisfied of his creation
.  

Opponents to female circumcision add that texts assigned to Mohammed are of little credibility.  It is the opinion of Imam Shaltout
 and Sheik Mohammad Al-Tantawi
 who argues that in the absence of certain basis in the Koran and texts of Mohammed, it is the opinion of physicians that makes the law.  

CONCLUSION: TWO FUNDAMENTAL POINTS

1. The principle of physical integrity  

You cannot be against female circumcision and in favor of male circumcision, unless you want to convince us that:  

- Your culture is better than the one of others,  

- Your religion is better than the one of others,  

- Your sacred books are better than those of others are,  

- Girls have the right to protection, but not boys.  

There is a principle that you must accept or reject in totality: the right to physical integrity.  If you accept this principle, you must apply it to all whatever their religion, their race, their color, their sex or their culture.  As I accept this principle, I consider male circumcision as much as a crime as female circumcision that must be punished when it practiced against a non-consenting person without any effective and serious medical reason.  For this reason, I consider immoral all legislation (Western or other) that condemns female circumcision but accepts male circumcision.  

2. Respect of the will of others  

When Abraham pretended to receive from God the order to circumcise himself, he was 99 years old, according to the Bible (and 80 or 120 years according to the Islamic sources)!  For me, a God that asks his adepts to mark themselves on their sex as one marks livestock, is a God of a doubtful morality.  Unless we assume that Abraham was not of right mind at that age, and that God never gave such an order to the poor Abraham.  In both cases, one can forget Abraham and his strange story.  Those who do not accept such liberal manner to interpret the Bible must however recognize that Abraham was an adult when he circumcised himself.  If we respect our children, we must let them whole at least until the age of 18.  They will be able to decide for themselves if they want to mutilate their penis or not.  They might even decide to cut their ears off, if it pleases them.  
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