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Muslims represent about 20% of World population and the major group practicing male and female circumcision. Religion is the main obstacle to abolish these two practices.

When a British driver goes to France, he drives on the right side without complaining. When a Malian family goes to France, it practices female circumcision although it is forbidden. In France, burqa is forbidden, but some Muslim women continue wearing it. Why has the English driver no problem respecting French law, while some Muslims do not respect it? The answer: they have different concepts of law.

1) Different concepts of law

Briefly saying, there are three concepts of law: dictatorial, democratic and revealed. We find the latest among Jews and Muslims, but less among Christians. Let us compare the basis of the Jewish, the Christian and the Islamic concepts of law

A) Jewish concept of law

We read in the Bible:

Everything that I command you, you shall be careful to do; you shall not add to it or take from it (Deuteronomy 13:1).

This shall be a perpetual statute for you and your descendants wherever you dwell (Leviticus 23:14).

Quoting these verses, Maimonides (d. 1204) writes: "It is clearly stated in the Torah that it contains the Law which stands for ever, that may not be changed, and nothing may be taken from it or added to it". According to Maimonides, if one pretends the opposite, "he shall die by hanging"
.

B) Christian concept of law

Jesus was not a jurist; he has never practiced a political function. "Foxes have dens and the birds in the sky have nests, but the Son of Man has no place to lay his head" (Matthew 8:20). This is how he depicts himself. In modern time we may call him a hippy. He is not at all interested in law. He refused the stoning against the adulterant woman (John 8:4-11). He refused to divide the succession between the two brothers (Luke 12:13-15). He abolished the law of retaliation (Matthew 5:38-39). Because of the absence of legal norms in a sufficient number in the New Testament, the Roman Empire after its Christianization kept following the Roman law. The jurist Gaius (d. v. 180) defines the law as being "what the people prescribes and establishes"
. The modern democratic system is based on this concept of law.

C) Islamic concept of law

Muslims have the same concept of law as Jews. Islam means submission to God's will as expressed in the Koran and the Sunnah of Mohammed, the two principal sources of Islamic law:

O you who believed! Obey God, and obey the messenger and those charged with authority among you (4:59).

Those who do not judge by that which God descended, they are the disbelievers, […] the oppressors, [...] the perverse (5:44, 45, 47).

In a case of adultery among Jews, Mohammed stoned the faulty persons as prescribed by the Bible, repeating the last quoted verse.

The Egyptian Muhammad Mitwalli Al-Sha'rawi (d. 1998) said:

If I were the person responsible for this country or the person in charge of applying God’s law, I would give a delay of one year to anyone who rejected Islam, granting him the right to say that he is no longer a Muslim. Then I would apply Islamic law to him by condemning him to death as an apostate
.

Speaking about circumcision, Jad-al-Haq, former Sheikh of Al-Azhar and Great mufti of Egypt (d. 1996) had declared in a fatwa issued in 1994: 

If a region, out of a common accord, ceased to practice male and female circumcision, the Head of State should declare war against it because circumcision is part and parcel of the rituals of Islam and its specifities. This means that male and female circumcision is obligatory
.

He would wage war to impose circumcision! This shows how an ideology can be devastating. After the recent events in some Arab countries, fundamentalist Muslims expressed clearly their will to apply Islamic law which covers every aspect of life, so does Judaism, they both have legal effects, contrary to Christianity which leaves a large freedom of decision to the individual. One should expect a situation similar to that which prevailed under the Taliban in Afghanistan. Therefore, we should be prepared for every kind of surprise, even the return to slavery. Al-Mawdudi (d. 1979), the greatest Pakistani religious scholar, retorting to an author who denies slavery in Islam, says: “Is the honourable author able to indicate only one Koranic norm which suppresses slavery in an absolute manner? The answer is no"
. Sheikh and parliamentary Salah Abu-Isma'il (died 1990) defends the return of slavery for the captured women of the enemies
. An Egyptian professor, Ph.D. in law from La Sorbonne, proposes an Islamic law that should replace the Conventions of Geneva, allowing slavery
. There are various recent videos where Muslims legitimize slavery
 which was abolished by Islamic countries only because of Western pressure.

D) Echo of Islamic concept of law outside Muslim countries

This concept of law has an echo even among Muslims in the West. Islamic law divides the world mainly in two parts: Dar al-islam (land of Islam) and Dar al-harb (land of war). Muslims should conquer the entire world to impose Islamic rules. There can be a period of peace which should not exceed ten years, and only in case of superiority of the enemy. This is the classical concept of Islamic law. Every Muslim, living in “Country of unbelief”, must leave his Country to reach the Muslim community. This is why Sicily and Andalusia have been emptied from their Muslim inhabitants on request of the Muslim jurists. During the Western colonization, Muslim jurists discussed the question whether to leave or to remain? In the post-colonial period, many Muslims migrated to the colonizing Countries, but Muslim jurists continue saying that it is forbidden to stay in these countries, except in case of necessity, but then a Muslim must live according to the Islamic law and convert non-Muslims. Some even say that Muslims should not opt for non-Muslim nationality
. The Swiss born and educated Hani Ramadan, when asked by the Swiss television about stoning for adultery, said that he cannot condemn it because God dictated it as did the Bible
. This shows how Islamic religion affects the brain, even of educated Muslims born and living in the West.

We may notice here that Judaism, with the difference that, as a tribal religion does not know territorial expansion as does Islam, it imposes its norms on Jews wherever they live. Jews consider their religious laws more important the laws of the States where they live (see the abovementioned Leviticus 23:14), despite their famous norm laid down in the third century C.E. in Babylon: the law of the country is binding (Dina de-malkhuta dina)
. Muslims and Jews outside and inside Germany had the same reaction after the recent German decision on circumcision and have the same position concerning the question of butcheries and cemeteries.

2) Impact of the religious concept of law on male and female circumcision

Religion played and still plays a negative role in the field of male and female circumcision. I will present briefly the Jewish, Christian and Islamic position in this regard.

A) Jewish position

Two main texts in the Bible prescribe male circumcision. The first, the most important, relates to Abraham who, at the age of 99 years, received the following order from God: 

This is my covenant, which you shall keep, between me and you and your offspring after you: Every male among you shall be circumcised. You shall circumcise the flesh of your foreskins, and it shall be a sign of the covenant between me and you. Throughout your generations every male among you shall be circumcised when he is eight days old, including the slave born in your house and the one bought with your money from any foreigner who is not of your offspring. Both the slave born in your house and the one bought with your money must be circumcised. So shall my covenant be in your flesh an everlasting covenant. Any uncircumcised male who is not circumcised in the flesh of his foreskin shall be cut off from his people; he has broken my covenant" (Genesis 17:10-14).

The second text contains an order from God given to Moses:

The Lord spoke to Moses, saying: Speak to the people of Israel, saying: If a woman conceives and bears a male child, she shall be ceremonially unclean seven days; as at the time of her menstruation, she shall be unclean. On the eighth day the flesh of his foreskin shall be circumcised (Leviticus 12:1-3).

The Bible considers the uncircumcised as impure. He should not enter the Temple (Ez 44:9), or even Jerusalem (Is 52:1), eat from the Passover (Exodus 12:43), or be buried in the same cemetery as the Jews. Therefore, non-circumcised Jews
, and even an abortus or a child who died before being circumcised must be circumcised before being buried
. 

Since the beginning, there have been opposition to circumcision inside the Jewish community. Circumcision had been forbidden by the king of Israel Achab (that reigned from 875 to 853 B.C.) and his wife Jezebel. This decision provoked the anger of the Prophet Elijah (I K 19:9-10). In the days of the Greek king of Syria Antiochus Epiphanes (d. 164 B.C.), "certain renegades came out from Israel and misled many, removed the marks of circumcision, and abandoned the holy covenant" (1 M 1:15). This decision also angered the priests. So the priest "Mattathias and his friends went around and tore down the altars; they forcibly circumcised all the uncircumcised boys that they found within the borders of Israel" (1 M 2:45-46). In the two following centuries, Hellenized Jews attempted to redo their foreskins to erase the sign of the covenant. Rabbis then decided to make circumcision more severe. Instead of cutting solely the skin that passes the glans, they decided to cut also the inner lining of the foreskin in order to make this epispasm operation (foreskin restoration) more difficult
.

Besides that, we find in the Bible the mention of spiritual or allegorical circumcision:

-
Circumcision of the heart: Dt 10:16 and 30:5-6; Jr 4:4 and 9:25-26; Ez 44:7 and 9.

-
Circumcision of lips: Ex 4:12.

-
Circumcision of ears: Jr 6:10.

It is from this allegorical conception that the Church Fathers tried to solve problems bound to the literal interpretation of the biblical order to circumcise the foreskin
.

After the French revolution, the Jewish reformed current called for mutual acceptance between Jews and non-Jews. A Jewish secular group called Friends of the reform opened this debate in 1842 in Frankfort. One of the claims of these secular Jews was to suppress circumcision as sign of distinction. An anonymous document of this circle proposed to replace the bloody circumcision by a non-bloody one, called sanctification of the eighth day, celebrated for boys and for girls, who are admitted thus in the covenant and get a Jewish name. Not long thereafter, the Frankfurt health department issued a regulation intended to assure maximum medical safety in the performance of circumcision. This regulation applied to local Jews "insofar as they want to let their children be circumcised". It means that Jews could choose not to circumcise their children. Rabbi Solomon Abraham Trier asked the Senate, in 1843, to suppress this sentence or to reduce its reach. But the senate refused his demand. He then tried to stir 80 other European Rabbis, whose majority affirmed then that any Jew refusing circumcision would be excluded from the community as an apostate wouldn't be able to have a Jewish wedding and wouldn't be buried in a Jewish cemetery. This position provoked a rift within the Jewish community
.

Before concluding the Jewish position, we have to say that the Bible does not mention female circumcision. Nevertheless, they have practiced it. Strabo, who had visited Egypt between 25 and 23 B.C, writes.

One of the customs most zealously observed among the Egyptians is this, that they rear every child that is born, and circumcise the males, and excise the females, as is also customary among the Jews, who are also Egyptians in origin
.

Wolf Leslau writes of the Falachas:

According to the habit of the country [Ethiopia], a girl is also excised, but there is no fixed day for the excision. One excises the girl when the moment is appropriate and when the girl is strong. It is a woman who makes the circumcision, but if one doesn't find of woman a man can make it
.

Furthermore, Jews participated with other Western physicians in the practice of female circumcision, notably in the United States. Rathmann, a Jewish physician, invented a device to practice female circumcision
.

B) Christian position

Only the Gospel according to Luke reports the circumcision of John the Baptist and Jesus (Luke 1:59 and 2:21). None of the canonical Gospels give us a clear idea of Jesus' position on circumcision. One finds, however, a clear condemnation of circumcision in the apocryphal gospel according to Thomas. To his disciples who asked him: "Is circumcision useful or not?" he answered: "If it were useful, their fathers would beget them already circumcised from their mothers. But really useful circumcision is in spirit"
.

If one puts aside the gospel according to Thomas, one could say that in appearance Jesus was in favour of the circumcision: "Do not think that I have come to abolish the law or the prophets; I have come not to abolish but to fulfil" (Mt 5:17). But, in fact, many other recorded teaching by Jesus contributed to undermine the basis on which circumcision rested:

-
He contested the authority of the religious leaders that he qualified as blind fools (Mt 23:17). He asked his disciples: "you are not to be called Rabbi, for you have one teacher, and you are all students" (Mt 23:8).

-
He violated the Sabbath and put mercy above of the law: "I desire mercy and not sacrifice … For the Son of Man is lord of the Sabbath" (Mt 12:7-8).

-
He refused to apply the penal norms prescribed by the Bible, forgiving the adulterous woman (Jn 8:11) and annulling the law of the talion (Mt 5:38-39).

-
He frequented people whom the Jewish law considers unclean. So he ate with sinners (Mt 9:1-11); he entered in the house of Zacchaeus, a chief tax collector (Lk 19:7); he spoke to the Samaritan woman and asked her to drink (Jn 4:9); he praised the stranger's gratitude who come back to thank him (Lk 17:18), the faith of the Roman centurion (Mt 8:10) and of the Canaanite woman (Mt 15:28). He even enacted the love of enemies (Mt 5:44).

-
He changed the concept of the purity: "There is nothing outside a person that by going in can defile, but the things that come out are what defile". And Mark commented: "Thus he declared all foods clean" (Mk 7:15, 19).

With Jesus' teaching, it was not difficult for his apostles to abolish the obligatory character of the circumcision.

After Jesus' death, his apostles undertook the mission of spreading his teachings, first among Jews, and then among the pagans. The new community divided quickly over the matter of circumcision. Circumcision was the unique item discussed during the first council in Christian history. The prelude to this council is clear. A Roman centurion of Caesarea, called Cornelius, invited Peter in his house to hear his teaching. However, as a Jew, Peter didn't have the right to enter pagan's house. A vision pushed him to overlook this prescription. During that vision, an angel had ordered him to eat food that Jews consider unclean. Peter refused, but the angel insisted three times by saying: "What God has made clean, you must not call profane". Therefore, Peter went to the centurion and noticed that "God shows no partiality, but in every nation anyone who fears him and does what is right is acceptable to him". After consulting his Jewish companions, Peter decided to baptize the centurion, his family and friends (Acts, chapter 10).

This event provoked shock waves among the earlier followers of Jesus who were of Jewish origin. They blamed Peter: "Why did you go to uncircumcised men and eat with them?" (Acts 11:3). A long discussion took place, and James made the final decision: "We should not trouble those Gentiles who are turning to God, but we should write to them to abstain only from things polluted by idols and from fornication and from whatever has been strangled and from blood" (Acts 15:19-20). Thus the apostles abolished the obligatory character of circumcision, yet prescribed by Moses' law, and decided not to distinguish between Jews and non-Jews. They also abolished some of the purity rules related to food. But in order not to offend the Christians of Jewish origin, the apostles decided to share tasks. Paul and Barnabas have been charged with converting pagans without imposing circumcision on them. Therefore, the theme of circumcision is only in Paul's letters. Without entering in the complex theological debate, one can summarize Paul's position by these two passages:

For a person is not a Jew who is one outwardly, nor is true circumcision something external and physical. Rather, a person is a Jew who is one inwardly, and real circumcision is a matter of the heart-- it is spiritual and not literal (Rm 2:28-29).

Circumcision is nothing, and uncircumcision is nothing; but obeying the commandments of God is everything (I Co 7:19).

This debate founds its echo in the writings of the Church Fathers and theologians who were opposed to male circumcision. This is the case of Justin, Origen, Cyril the Great, Thomas Aquinas and Martin Luther. They abolished the obligatory character of the circumcision as sign of alliance between God and the Jews, and replaced it by baptism as the mark of entrance into the new covenant opened to all, without distinction between Jews and non-Jews, or between men and women
. Nevertheless, some oriental Christians, notably in Egypt, continued to practice circumcision. For divergent reasons, some Western Christians, most notably in the United States, returned to the practice of circumcision, not only for socio-medical reasons, but also for religious reasons
.

One will notice in this respect that neither the Jewish holy books, nor those of the Christians, treat circumcision from the point of view of the right to physical integrity or as an autonomous choice which we actually do today. This position drove to aberrations. So that Christians started by rejecting circumcision, but ended by accepting what is worse: castration, notably for church choirs
.

C) Muslim position

The Koran, first source of Islamic Law makes no mention of the term circumcision. As male circumcision is largely practiced among Muslims, classic and modern Muslim authors looked for the following verses to justify it.

Recall that his God tested Abraham through certain words, and he fulfilled them. (God) said: "I am appointing you an imam for the people". He said: "And also my descendants?" He said: "My covenant does not include the transgressors" (2:124).

Then we inspired you (Muhammad) to follow the religion of Abraham, the monotheist; he never was an idol worshiper (16:123)
.

Such is God's tincture, and whose tincture is better than God's? (2:138).

Although these verses don't say anything about circumcision, proponents deducted thereby that it is obligatory! They interpreted the expression God tested Abraham through certain words as meaning God tested Abraham through commands, including circumcision. And since the Muslim is held to follow Abraham's religion, he needs to circumcise himself like Abraham. Then they interpreted the expression God's tincture as meaning circumcision, instead of Christian baptism. But jurists have not admitted such interpretations unanimously. The opponents of male and female circumcision also refer to the Koran affirming that its silence should be interpreted in the light of the concept of the perfection of God's creation is perfected on which many verses insist, such as:

He is the One who shapes you in the wombs as He wills (3:6).

Our Lord, You did not create all this in vain! (3:191).

Everything He does is perfectly measured (13:8).

Did you think that we created you in vain? (23:115).

Everything we created is precisely measured (54:49).

[The Demon] said: "I will surely recruit a definite share of your worshipers. I will mislead them, I will entice them, I will command them to slit the ears of livestock, and I will command them to distort the creation of God". Anyone who accepts the devil as a lord, instead of God, has incurred a profound loss (4:118-119).

The last quoted verse considers the fact to slit the livestock ears as obedience to the Demon, what to say then about violation of physical integrity of the human being?!

Muslim classical Jurists forbid to make an attempt to God's creation, but they accept it as application of a legal sanction (amputation of the thief's hand) or to accomplish prescribed circumcision. This interdiction is based on the aforementioned verses and on a narrative of Muhammad that says:

Allah has cursed those women who practice tattooing and those who get themselves tattooed, and those who remove their face hairs, and those who create a space between their teeth artificially to look beautiful, because they change the features created by Allah
.

In his commentary of the verses 4:118-119, the sheikh Abduh condemns body modification, except for circumcision. He writes: "Modifications that deserve blame and condemned as demonically inspired are those that distort, otherwise one should not consider as sunnah circumcision, use of henna and clipping of nails"
.

If in the past the argument of the perfection of God's creation has not been admitted against circumcision, this argument is extensively used nowadays, notably by opponents to female circumcision
 and by some opponents to male circumcision. This is the case for example of Dr. Nawal Al-Saadawi, Mustafa Kamal Al-Mahdawi, a retired Libyan judge and Jamal Al-Banna. These last two thinkers consider themselves Koranists, which means they accept only what is in the Koran. As the Koran does not prescribe clearly male circumcision, they reject this practice. 

The problem is that Muslims join to the Koran another source, which is the Sunnah, tradition of Muhammad, considered as important as the Koran. As the narrations regarding male and female circumcision are controversial, we have different positions, but the great majority of Muslim Jurists are in favour of male circumcision, and some of them are even in favour of female circumcision, on the basis of these narrations.

One of these narrations concerns the circumcision of Abraham who, according to Muhammad, was circumcised when he was 80 or 120 years old. As we said, the Koran urge Muslims to follow the example of Abraham, and as Abraham was circumcised, therefore circumcision is mandatory.

There are also the narrations regard the circumcision of Muhammad, a model for Muslims, but these narrations are contradictory, and neither Ibn-Ishaq (d. 767) nor Ibn-Hisham (d. 828), the two famous biographers of Muhammad, speaks of his circumcision.

There is also a narration which reports that Muhammad circumcised his grandsons Hasan and Husayn. This account is neither mentioned in the six accredited Sunnite compilations, nor in a compilation of Ibn-Hanbal, nor in two biographies of Muhammad written by Ibn-Ishaq and Ibn-Hisham. But one finds it in secondary Sunnite compilations, such as Ibn Abi-al-Dunya, Al-Bayhaqi and Ibn-Asakir. Nowadays, Jad-al-Haq, Sheik of Al-Azhar, says the authenticity of this narrative is not proven, whereas his colleague, the Mufti Al-Tantawi, says the opposite.

There are also narrations which consider circumcision as part of sunan al-fitrah, literally “laws of nature”, which indicate a set of innate instincts that are in every person. But these narrations are also contradictory. Annotating the narratives related to the laws of nature, Ibn-Hajar says: "Laws of nature are those which, if accomplished, make a person conform to the nature according to which God created his believers". He adds: "These qualities [circumcising, shaving the pubis, clipping the moustache and nails and depilating the armpits] have been ordered to Abraham and everything that God orders to follow becomes obligatory for those who receive the order".

The Sunnite Muslims mention also a number of narratives by Muhammad that order male circumcision. The Shiites add some others assigned to their imams.

Narrative of Uthaym Ibn-Kulayb: His grandfather presented himself to Muhammad and declared that he converted to Islam. Muhammad ordered to him: "Shave you hairs of disbelief". According to another source, he would have told him: "Shave you hairs of disbelief and circumcise yourself".

Narrative of Abu-Hurayrah: Muhammad said: "The one who converts to Islam must be circumcised even though he is aged".

One asked Muhammad if an uncircumcised could make the pilgrimage of Mecca. He answered: "No, until he is circumcised".

Narrative of Ali: One found in the sheath of Muhammad's sword a paper with this writing: "The uncircumcised cannot be left in Islam until he is circumcised, even though he is 80 years old".

Narrative of Ali: "If a man converts to Islam, he must be circumcised even though he is 80 years old".

Narrative of Ja'far Al-Sadiq: "One sacrifices for the new-born and one circumcises him on the 7th day".

The Shiites report narratives that consider the urine of the uncircumcised as impure. Muhammad reportedly said: "Circumcise your children on the 7th day because it is purer and makes the flesh grow more quickly [...]. The earth becomes impure during forty days with the urine of the uncircumcised".

According to another narrative reported by Al-Hajjaj Ibn-Arda'ah, Muhammad said: "The circumcision is a sunnah for men and makrumah for women". This personage has been challenged in the past by Al-Qurtubi and Ibn-Hajar. Despite doubts that surround this narrative, it is the only one quoted by the compilation of sunnah published by the Egyptian ministry of religious affairs to sustain female circumcision.

The Shiites report similar narratives of their imams:

Ali says: "It is not bad that the woman be circumcised, but for the man circumcision is indispensable".

Ja'far Al-Sadiq says: "The slave's (girl's) circumcision is a meritorious act and not a sunnah or obligatory, but what thing is better than a meritorious act?"

One asked Aisha, wife of Muhammad, if a man had to wash after sexual intercourse without ejaculation. She answered by the affirmative. Her answer is mentioned in different forms, one of them is: "If the two circumcisions meet or touch each other, it is necessary to wash". This means that if the circumcised male sex touches the circumcised female sex, it is necessary to wash. One may deduce that circumcision was practiced in the days of Muhammad.

There is then narrative of the famous female circumciser of slaves which has different versions. One of them says: Muhammad met a woman named Um-Habibah who used to circumcise female slaves or girls and asked her if she kept practicing her profession. She answered affirmatively adding: "unless it is forbidden and you order me to stop doing it". Muhammad replied: "Yes, it is allowed. Come closer so I can teach you: if you cut, do not overdo it, because it brings more radiance to the face and it is more pleasant for the husband". This version is especially mentioned by the sheik Jad-al-Haq, but he does not indicate his source for evident reason, because its source is Shiite
.

D) Mandaean (Sabeian) position

Mandaeans (called also Sabeians) are the only monotheist group which forbids circumcision. It emigrated from the Jordan Valley due to the pressure from the orthodox Jews. They are mentioned in the Koran as people of the book. John the Baptist is their main prophet. They detest Abraham because of circumcision. After the 2003 Iraq War, many of them have fled the country in the face of the violence, and their community in Iraq faces extinction. Shortly after the fall of the Saddam regime, the thirty-five families who made up the Mandaean community in Fallujah were ordered at gunpoint to adopt Islam; the men were forcibly circumcised. Mandaean girls have been raped with impunity by Moslem men
.

3) Relation between religion and medicine

We can distinguish four attitudes concerning the relation between religion and medicine regarding circumcision.

A) Circumcision: divine order, not medical

Proponents of circumcision believe it does not have anything to do with medicine, is merely a simple execution of a divine order, and that divine orders do not require rational justification. For example, one does not have to explain the reasons why religious law requires a determined number of genuflections in prayer or a certain number of rotations around the black stone (Kaaba) in the pilgrimage to Mecca. Those are God's orders and one does not question God. The Koran states: "He is never to be asked about anything He does, while all others are questioned" (21:23). A British Jewish physician writes:

Circumcision represents the covenant made between God and Abraham, and Abraham's descendants, according to the Torah [...]. There is therefore no debate within Judaism about the necessity for circumcision in Jewish law. There is no reason to seek justification based on health or other grounds; circumcision is a commandment from God and as such no intervention would persuade religious Jews to stop performing this ritual
.

An Egyptian Muslim jurist writes concerning female circumcision:

What counts is the religious norm even though it contradicts science. It ensues because respect for religious norm is in itself obedience to God even though we don't see the reason behind this norm. Proof is in the fact that to kiss the black stone and to throw stones at the time of the pilgrimage is obedience to the religious norm even though we don't know the reason behind these gestures. This constitutes the apex of worship and obedience to God
.

This attitude has for consequence a trivialization and negation of circumcision’s damages. Dr. Shimon Glick, president of the Centre of Medical Education of the University of Ben-Gurion in Israel, sent me a 1994 article by Kreiss and Hopkins concerning circumcision and the prevention of AIDS. He attached to the article a small hand-written note that said: "For your interest and that of your colleagues. If God commands an action, it cannot be harmful!" Victor Schonfeld's 1995 film It's a Boy, distributed by British television, showed a Jewish child in intensive care following his circumcision. Dr. Morris Sifman, medical officer of the Initiation society, an organization that trains mohels, stated:

If it would be found that circumcision is positively harmful, perhaps we would think again. But I have no doubt - I have not the slightest doubt - that this will never happen, because a commandment given by God is a good commandment
.

B) Circumcision proves religion's veracity

This trend completes the precedent. It estimates that a contradiction between religion and medicine does not exist. According to this reasoning, God is the source from which ensues the limited knowledge of scientists, and he is the infallible being. Since God prescribed circumcision, true science must confirm it. An Egyptian author writes:

Female circumcision is a law of nature. It is a general principle confirmed by heaven and sustained by prophecy. One cannot therefore abandon it [...]. Science must work to prove and not to contradict this cosmic truth [coming from God]. God did not create in vain and didn't establish norms in vain. The inability to understand these norms only resides in us until we acquire the knowledge capable to conceive divine principles admittedly as obvious as the laws of nature
.

Another Muslim physician published a work under the suggestive title, Mysteries of Circumcision Appear Clearly in Modern Medicine
, in a serial entitled, Encyclopaedia of prophetic medicine between prodigy and modern science
. This book bases itself exclusively on favourable American opinions about male circumcision and does not mention any opposition.

C) Circumcision has no relation to religion

Opponents to male and female circumcision believe it has no link to religion or that it is even contrary to religion. They try to assign it to economic and social considerations. Such a position comes from a conviction that religion cannot order barbaric practices and this also avoids attacking religion's tenets in what would be a counterproductive struggle
.

D) Physicians must not take account of religion

This trend holds that a physician is expected to report scientifically what nature reveals to him, and that his observations and reporting must in no way be influenced by issues of ethics, morality, personal or social gain, race, nationality, patriotism, religion or creed. His integrity as a scientist demands this. If he communicates the possible social impact of his work and of his moral beliefs, religious stance, economic or political consequences, and implications from them, he is no longer a scientist. But a neutral physician is difficult to find at the religious level
.

4) Relation between religion and law

A) Omission of male circumcision in important international documents

On January 12, 1992, I asked Dr. Leila Mehra from the WHO: "Why the WHO is concerned only with female circumcision and doesn't consider male circumcision?" She responded: "Male circumcision is mentioned in the Bible. Do you want to create problems for us with the Jews?" Political reasons are behind the omission of the right to physical integrity in four major human rights documents:

- The universal declaration of human rights, 1949

- The International Covenant on Civil and Political Rights, 1966

- The Convention on the Rights of the Child, 1989

- The European convention of human rights, 1950

Male circumcision was never opposed by the United Nations, UNICEF or WHO, contrary to female circumcision which is condemned by many international resolutions almost every year. The same can be said about the national legislators. By so doing, the international and national legislators, as well as the NGOs, that adopt the same position, violate a fundamental principle of human rights: the principle of non-discrimination. This principle is mentioned practically in all international documents and Western and African constitutions.

B) Religious and cultural rights

Because of the importance of the religious and cultural norms, the legislators have tried to recognize a community's right to live according to its religious norms and to practice its cultural norms. This was the case in the Roman Empire in its dealing with the Jews and other communities. It is also true today, this right being mentioned in many international and national documents. (See for example articles 18 and 27 par. 1 of the Universal Declaration of Human rights.

The right to perform circumcision as a religious or cultural demonstration is invoked by proponents of male and female circumcision. Professor Freeman of the London Law School says: “To deny a Jewish or Muslim child a circumcision is to undermine that child's right to cultural heritage and identity”
. He adds: “It can be maintained that cultural identity, a sense of belonging to a religious and cultural group, is a fundamental human right”
. But he refuses to include female circumcision
 that its proponents ask also to perform in the name of their culture and their religion, as much as the Jews do with male circumcision. Jomo Kenyatta says in this regard:

Clitoridectomy, like Jewish circumcision, is a mere bodily mutilation which, however, is regarded as the conditio sine qua non of the whole teaching of tribal law, religion, and morality. The initiation of both sexes is the most important custom among the Kikuyu. It is looked upon as a deciding factor in giving a boy or girl the status of manhood or womanhood in the Kikuyu community
.

Reacting to the French trial against Malians in February 1999, the Republican Independent Daily of Mali, condemns the "Western campaign against the excision with pressures of all kinds, including political and economic pressures, which aims to detach slowly but surely the African young generation of its cultural values of origin". It sustains that "this practice didn't introduce blemish and problem of health or population which make the population practicing it inferior to others"
.

A comparison between the different forms of male and female circumcision proves that the slightest male circumcision is certainly more harmful than the slightest female circumcision and that some male circumcision forms are more harmful than some female circumcision forms. Western intellectuals, activists and politicians do not hesitate to attack the Africans without any restraint or respect for their feelings, probably to show their “moral” superiority. They forget an important element: without abolishing male circumcision, it is impossible to abolish female circumcision.

Male and female circumcisions are certainly religious and cultural practices that impose themselves on communities. But they are also practices that touch the individual who is generally a minor without medical reason. While communities have a right to perform religious and cultural acts, they must respect individual rights, mainly the right to adhere to religious beliefs and cultural customs, the right to physical integrity and life, the right to modesty, and the right to respect the dead (Jews and Muslims circumcise even after death). The question then arises what has priority: community or individual rights?

A basic international human rights rule is that individual rights are considered fundamental and have priority over collective rights. The Geneva oath of the WMA says:

I will not permit considerations of age, disease or disability, creed, ethnic origin, gender, nationality, political affiliation, race, sexual orientation, or social standing to intervene between my duty and my patient
.

This means that the physician must not be influenced by religious or cultural reasons in his medical intervention. It would take entirely too much space to list the Biblical and Koranic norms that different societies consider obsolete and contrary to human rights. If each community were allowed to apply all its religious or cultural norms to the detriment of individual fundamental rights, humanity would sink to barbarism.
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